Introduction
For some historical Jesus scholars-especially those who practice what Th omas Kuhn would describe as normal science 1 -it may come as a surprise to discover that there is a language criterion for historical Jesus study that is not primarily concerned with Aramaic. Such scholars are accustomed to perusing lists of the so-called criteria for authenticity and fi nding criteria related to the use of the Aramaic language as the language-based criterion for diff erentiating authentic from inauthentic Jesus material. It has not always been so. In fact, there was a time in previous research even during the so-called critical period when both Greek and Aramaic or Semitic language criteria co-existed, oft en being utilized by the same scholars. In the intervening period, the Greek language criterion was completely overshadowed by extravagant claims for the Aramaic criterion, and the Greek language criterion did not seem to respond with robust defenders-at least until recently.
sub-literary or un-literary) koine of the time, as found in a number of other contemporary authors.
4 I later extended this research, and became convinced that even the eastern Mediterranean, including Palestine and the Galilee region, were linguistically integrated with the complex multilingualism of the eastern Roman Empire, to the point that many inhabitants of the time, including Jews and especially a Jewish teacher, would have been functionally bilingual, to the point of using Greek for simple communication, and even possibly for extended discourse.
5 My task then became one of developing criteria by which such a judgment could be applied to specifi c instances as found in the New Testament. As a result, I developed three Greek language criteria: the criterion of Greek language and its context, the criterion of Greek textual variance and the criterion of discourse features. 6 Th ese were all applied to the New Testament, and a number of passages were identifi ed in which one could, with varying degrees of certainty, establish that Jesus spoke Greek. Since that time, I have added to the number of passages, responded to criticism, and come to believe that there is more reason than not to apply such criteria to larger passages than simply dialogues between Jesus and others. 7 I originally suggested that Mark 13 was one such possible passage, 8 and I have come to the point of positing that such a passage as the Sermon on the Mount was delivered-at least on the occasion as it is recorded in Matthew's gospel-in Greek. 9 Responses to these
